“Do not turn away from the one who wants to borrow from you” (Gospel of St. Matthew 5, 42).
Lending in the Bible – law’s exemplars and social practice 

Lending – the phenomenon which is old as the humankind – seems to be even more common nowadays than whenever in the history. Financial institutions, together with banks and credit agents are able to conducts business related to lending successfully. 
It is worth to mention that lending issue was the subject of Christ teaching
. Giving loan became important enough to mention it in the Sermon on the Mount! Jesus words concerning borrowings were expressed in the certain historical context. This context consists of giving loan practice and perceiving people living in the ancient times. I am going to carefully examine this issue.

Lending – profitable business
Lending practice is well proven by the Mesopotamia’s historical sources which are dated to four thousand years ago. Contracts’ documents and legal rules constitute the majority of these sources. 
The ancients lent money (silver) or corn most often. Interest rate was really high: it amounted to 25 or 20 percent for money lending and approximately 30 percent for paying in kind
. In some of the cases interest rate was equal to an invested capital!

Lending in the Near East was “a fine business”. Giving high-rate loans was the beginning of credit activity. Its origin could be found in the period where old-Babylonian merchants; so-called “tamkars”, started to abandon trade activity and focused on using accumulated means to transact money. This form of business activity became their only one finally. Hence, the tamkar name was later associated with the notions of banker and usurer.
To ensure a repayment of the loan there was a deposit made for the benefit of a lender. The object of deposit might have been a thing or a person
. In case of land or other creditor’s and debtor’s belonging being pawned there were obligatory regulations to fulfill: e.g. – creditor, or in other words – lender was obligated to include reaped yield to debt repayment
, - creditor could take debtor belongings only by his (debtor’s) prior assent
, - if debtor had been suffering from some natural disaster (flood, drought, etc.) he could have obtained a moratorium. It means that a creditor could not insist on repaying debt or interest in the critical year
. 

Male or female slaves being pawned were common instruments to ensure a liability. However, the ancient Near East law protected debtor from creditor’s abuse
 by defining the period of time during one would have been pawned:  “If any one fail to meet a claim for debt, and sell himself, his wife, his son, and daughter for money or give them away to forced labor: they shall work for three years in the house of the man who bought them, or the proprietor, and in the fourth year they shall be set free”
. 
As the result of an excessive debt there was sometimes a necessity to sell debtor’s spouse or his children to forced labor
. It was widely practiced in the Near East and stood for giving a child to creditor in exchange for adequate reduction of debt
. What is more, debtors sold themselves into slavery many times
.   
Lending was the common practice in Israel certainly. In Moses’ Pentateuch the issue of lending could be founded in several contexts. In the Hebrew law there was a clear distinction between loans given to other Israelite and those given to the foreigner. Each of the forms of loan came under different law. The law concerned  interest most of all.  
The Covenant Code allowed giving loans among Israelites; however, the interest rate was forbidden
. 
“If thou lend money to any of my people that is poor by thee, thou shalt not be to him as a usurer, neither shalt thou lay upon him usury”

The interest loan could be given only to foreigner. The foreigners were mainly tradesmen, not farmers as majority of Israelites were. Hence, they seemed not to have any moral objections against giving foreigners the interest loan
. 
Interest was called neshek
 in Hebrew which stands for English „bite”, and tarbîth
 means „increase”. Neshek meaning is the reference to snake’s bite, which was made to illustrate the results of credit’s circulation abuse. The snake’s wound which was small at the beginning became the cause of pain and source of whole body’s infection after a while
.
As we can see lending could have been the source of income for Israelites only when the loan had been given to foreigners. 
When Israelite gave the loan to his compatriot it was done only for the sake of helping him. It could be stated that there were two types of credits in the Hebrew social practice: the first could be named commercial today; the second was in the form of helping, supporting the needy. 

How to lend and not lose? 

What were the rules being in force in the situation of giving a loan? The biblical law, which recognized a deposit as the form of repayment guarantee
, introduced certain moral principles concerning using this instrument
. The ancient rules concerning the realization of deposit could be compared with today’s right to debts execution since taking over the pawn was in that time the most common way of vindication. 

In the case of needy the deposit was clearly short-lived and the pawn – his coat – had to be turned back before sunset. The duty of returning the coat, which was the main part of wardrobe in the oriental culture as protection from rain and cold, good covering while sleeping and being useful during a trip
; was the reference to creditor’s recognition of debtor’s basic needs.    


Similarly, in the case of stones used to daily seed grinding for producing flour; the Moses’ law forbade to pawn them.  The reasons for that decision seemed to be very obvious, rational and humanitarian at the same time. It is worth to be highlighted that this ban concerned lower and upper stone which was lighter. This means it was easier to take it.  
“If thou at all take thy neighbor's raiment to pledge, thou shalt deliver it unto him by that the sun goeth down”

"No man shall take a mill or an upper millstone in pledge; for he would be taking a life in pledge.”

The confirmation of these ethical norms could be founded; among others, in the Deuteronomy, where this kind of action is perceived as benevolent in God’s eyes. Furthermore, the Deuteronomy’s formula is enriched in injunctions to recognize debtor’s privacy and not to let pawn be taken by force. 

        
"When you make your neighbor a loan of any sort, you shall not go into his house to fetch his pledge.  You shall stand outside, and the man to whom you make the loan shall bring the pledge out to you”.

In Israel the credibility was assured not only by pawning things but also by pawning people which is confirmed by several testimonies in the Bible text.
 
Selling to repay debts in the view of Hebrew law is mentioned in the Leviticus 25,39-49
, as well as, in the Second Books of Kings 4;1
.  The Hebrew in a slavery should have been treated kindly be his compatriot
. In support of this ruling there is the reference to Israel history when it was forced to slave labor in Egypt and then released thanks to Yahweh intervention.
  
The rulings of Moses’ law ordered the owner of Hebrew debts’ slave to release him after six years: 

“And if thy brother, a Hebrew man, or a Hebrew woman, be sold unto thee, and serve thee six years; then in the seventh year thou shalt let him go free from thee”.

What is more, the releasee should have been fully equipped in any necessary means which are essential to maintain him. These means came from lord’s harvest. 

Considering the existence of debts’ remitting every seven year there was a possibility of refraining from giving loans. The below fragment of Deuteronomy is against this dangerous phenomenon:
“If there is among you a poor man (…) you shall not harden your heart or shut your hand against your poor brother, but you shall open your hand to him, and lend him sufficient for his need, whatever it may be. Take heed lest there be a base thought in your heart, and you say, `The seventh year, the year of release is near,' and your eye be hostile to your poor brother, and you give him nothing, and he cry to the Lord against you, and it be sin in you.”

The verb ābat used in the beginning of the fragment below is translated as „to give a loan”.
 In connection with year of debts’ remitting coming, the perspective of repayment declined. In practice, it meant that the loan was transformed into gift. This transformation is shown clearly in the fact that in the further part ābat was changed into nātan – which means simply “to give”.
The very interesting institution of Hebrew Law; not known in other countries, was the holiday called Year of Restoration, which took place after celebrating sabbatical year seven times, that was every fiftieth year.  According to Moses’ law rules it was the year of freedom, in which the right of ground property was renewed and Hebrew slave was released: 
“And ye shall hallow the fiftieth year, and proclaim liberty throughout [all] the land unto all the inhabitants thereof: it shall be a jubilee unto you; and ye shall return every man unto his possession, and ye shall return every man unto his family.” 

“And if thy brother [that dwelleth] by thee be waxen poor, and be sold unto thee; thou shalt not compel him to serve as a bondservant [But] as an hired servant, [and] as a sojourner, he shall be with thee, [and] shall serve thee unto the year of jubilee”
The law of Near East introduced several ways of repayment guarantee. One of those; apart from high interest, was institution of pledge, as well as selling debtor or his family.   This instrument served for conducting efficient vindication. Moses’ law kept these forms of protection. However, the application of these forms was subordinated to the primal rule, according to which giving loan to compatriots was helping, not profitable. Explaining the ideas of Biblical law it could be said that: Lend to help. When you vindicate, the debtor should be treated kindly. 
Treating debtor kindly was expressed in respecting his right to possess personal things (deliver raiment unto him), giving him essential means (No man shall take a mill or an upper millstone in pledge; for he would be taking a life in pledge), respecting his privacy (and immunity, so-called domestic peace - you shall not go into his house) and willing to remit the debts ([you]shalt let him go free). 

It is worth to mention that those rules; in some degree, are implemented by modern legislation. There are mentions of debts’ remitting in „release (!) from debt”
 institution.  What is more, according to 829 article from Polish Civil Code: 
Issues not subordinated to vindication are:

1) Personal belongings, bedding, underwear and casual clothes, which are indispensable for debtor and his family’s members (…);
2) Provisions and fuel which are indispensable for debtor and his family’s members in a period of a month;

3) One cow or two goats or three sheep which are needed to feed the debtor and his family’s members;
4) Tools and other utensils which are indispensable for debtor’s personal earning, as well as, materials indispensable for production in a period of a week;
5) (...)

6) objects which are indispensable for educational purposes, personal documents, decorations and objects used for religious purposes, as well as, personal belongings (...). 

Elevated exemplars of lending in contradiction with severe reality 
The practice of social life in Israel was too far from ideals of law. Israel’s economical development, as well as; incomes form other nations caused frequent infringements of rights concerning loans
. Lending at interest was one of the reasons of injustice in Israel, which brought this nation to collapse and Babylonian bondage!
 Still, the situation was not improved   after returning from exile.
 In the Book of Nehemiah we can find mentions about the great debt holding by Jewish people.
 This problem was the cause of Nehemiah firm reaction and; finally, the debt was extinguished. 
 
In Ezekiel speeches against Israelites lifestyle, there are accusations of not returning the pawn to the debtor.
 The subject of criticism was also the phenomenon of slavery for debts. Prophet Amos was definitely against: 
„Thus says the Lord; for three transgressions of Israel, and for four, I will not turn away the punishment thereof; because they sold the righteous for silver, and the poor for a pair of shoes”


It is worth to notice that Amos critics consisted in breaking general, allowed practice of that time. As it was mentioned above already, the law allowed slavery to be treated as a repayment for debts. However, the prophet became indignant with creditors’ behaviour, who at the cost of others’ freedom strove for getting back the money. According to Moses’ law giving loans should have been the act of neighbor’s love, not profiteering.  The law was based on assumption that the reason for incurring a debt was being in the difficult financial situation most often.


The exemplar of piety, introduced in sapiential and prophetic books; was a man who gave loan willingly and did not demand the interest. 
„A good man showeth favor, and lendeth”.
 

“He that hath pity upon the poor lendeth unto the Lord; and that which he hath given will he pay him again”

„Lord, who may abide in your tent? Who may dwell on your holy mountain? 

Whoever walks without blame, doing what is right
(...)

[Who] lends no money at interest”.

This teaching was also expressed in the Talmudic tradition:
„Shimon ben Eliezer said: About man who has the money and lends at interest the Scripture says: The one who does not give his money upon usury to plunge the innocent will never be faltered. The one who lends at interest puts his property at risk. “
 
The modern, eighteenth century Hassidic story is worth to be mentioned here: 

„We find commandments in the Scripture that should be applied to everyone – said Rabbi from Radzymin – The commandment which says about being patient with debtor is related to the lender, while the debtor is obliged to do his best to repay. The mistake is to apply these rules to other side, instead of applying it to oneself. For example, the one who was given the loan cannot remind his lender to be patient. The one who gives the loan should not remind the debtor that avoiding repayment is a sin. One should listen to those verses which are applicable for him in particular.” 
  
The issue under prophets’ criticism was creditors’ attitude to lending. They lent expecting additional profits when repayment. Simultaneously, the lenders aim was to get lent money at all costs, not even thinking about remitting. 

One could imagine how Israeli creditors explained their behavior. The modern sayings could be used as illustrations: business is business; there are no sentiments in case of money or we should love each other like brothers but settle accounts like Jews.  

Lend to help
The ancient people gave loan to needy unwillingly. The profitable activity was giving loan at interest to people which were expected to repay easily. Interest - free loan as a kind of helping was related to the risk of loss. The compensation for possible damage was a deposit and debtor’s slavery. However, taking advantage of this form of protection became the source of many abuses and injustices.  When asking: would you lend and who would you give the loan to? The ancient people answered: do not give loan to insolvents!
In this context, the following Jesus’ words were said: 
“And if ye lend to them of whom ye hope to receive, what thank have ye? For sinners also lend to sinners, to receive as much again”

The Jesus’ teaching was the memento of Moses’ law legitimacy. The loan should have been more like a help in need, not the way of achieve profits. This Jesus message is worth to take under consideration when your friend asks you for loan next time.   

Today’s reality gives us new challenges. The easy perceived fact is that we take the opportunity of borrowing from a friend rarely. It seems that it is easier to ask a bank or other financial institution than ask your friend. The one who searches for financial support, even when it is just for the sake of current consumption (Christmas shopping or school accessories) to avoid embarrassment connected with hesitation and dislike for particular person, he would rather go to some institution. The results of this choice are often high interest rates which are ruthlessly executed by a credit institution. We are unwilling to lend, especially when it is not certain to obtain a repayment. And those, who are searching for loans, on condition that they have scruples and self-esteem, turn to us; those unwilling to help, rarely. Maybe we should divert this cycle? Do not turn away from the one who wants to borrow from you.
� Gospel of Matthew 5, 42; Gospel of Luke 6, 34.
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� This happened in Mesopotamia in the Assyrian Period. However, the Neo-Assyrian documents defined interest rate as more or less 25 % in the case of silver and 50 % in the case of naturalia.  It is worth to add that in Egypt being under the rule of Ptolemaic dynasty the maximum interest rate in the case of financial loan was 24% per year and in the case of repayment in kind the annual interest was 50%. In Post-Classical Rome, the financial interest was defined as 12% while loan on goods was 50% interest-bearing. In his Code, Emperor Justinian defined the maximum financial interest rate as 6 % but he agreed for 12 % amount in the case of loans on goods. Codex Theodosianus II, 33, 1; Codex Iustinianus IV, 32, 26, 2; R. Taubenschlag, The Law of Greco-Roman Egypt in the Light of the Papyri, Warsaw 1955, pp. 343.W. Osuchowski, Prawo antyczne (Ancient Law), Warsaw 1949, pp. 26.
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� This rule protected from the situation when the creditor acting with malice did not allow to cultivate pawned ground and the debtor with his ground taken away did not have the chance to repay. J. Klima, Prawa Hammurabiego (The Hammurabi’s Laws), Warszaw 1957, pp. 224-225.


� The punishment for an arbitrary act of seizure things was the creditor’s loss of credibility. The Hammurabi’s Code § 114: „If any one have consignment of corn or money, and he take from the granary or box without the knowledge of the owner, then shall he who took corn without the knowledge of the owner out of the granary or money out of the box be legally convicted, and repay the corn he has taken. And he shall lose whatever commission was paid to him or due him”


� The Hammurabi’s Code § 48: „If any one owe a debt for a loan, and a storm prostrates the grain, or the harvest fail, or the grain does not grow for lack of water; in that year he need not give his creditor any grain, he washes his debt-tablet in water and pays no rent for this year.”


� The merchant who demanded higher interest rates than those established in the regulations from the debtor, was at risk of losing his credibility. The Hammurabi’s Code § 90 and 94, 16th article from Law codes of Eshnunna. C. Kunderewicz, Najstarsze kodeksy świata (The Oldest Codes of Laws in the World), Warsaw 1972, pp. 72-73.


� The Hammurabi’s Code § 117. The limitation of personal responsibility for debts for three years concerned rightful class citizens only (awīlum). The Hammurabi’s Code § 118 and 119 J. Klima, pp. 226.





� Additionally, it is worth to mention that the act of selling children was also widespread in Egyptian law, where a father selling himself sold his children simultaneously. The practice of selling children was the common phenomenon in ancient Greece as well. R. Taubenschlag, Rzymskie.. (Roman....)., pp. 61.


� The Hammurabi’s Code § 117. R. Taubenschlag, Rzymskie..(Roman...)., pp. 61.


� In some cases there were attempts to put pressure on a creditor, to force him to treat his hostage in the proper way: The Hammurabi’s Code § 116: „If the prisoner dies in prison from blows or maltreatment, the master of the prisoner shall convict the merchant before the judge. If he was a free-born man, the son of the merchant shall be put to death; if it was a slave, he shall pay one-third of a mina of gold, and all that the master of the prisoner gave he shall forfeit.” If the creditor was given the hostage to protect the debt, in accordance with The Hammurabi’s Code §§ 115-116 he should guard himself against maltreating the debtor which might have caused his death. The creditor who did not comply with this rule lost his independence; furthermore, the sanction was imposed on him. Its amount depended on hostage’s affiliation to the particular social group. The legislator also prosecuted unlawful capturing the person as hostage. For this procedure there was a fine imposed. Its amount was a one third of a mina (a mina was 480 gram; 1/3 of a mina was approximately 160 gram) for every person unlawfully halted (The Hammurabi’s Code § 114). J. Klima, pp. 224-225.


� The further law established in the Deuteronomy (15, 7-8) developed these rules and forbade collecting interest on food, and anything which was borrowed by other Israelite. This law expanded the group which should have been cared, since earlier law concerned only indigents. The forbidden act was to demand interest from every “brother’, not only indigent one. However, the interest-free loan should have been treated as a protection for the poorest members of society. Those poorest were usually the borrowers; therefore, they were exposed to creditors’ abuse. Deuteronomy 23, 19-21; Levicitus 25, 25-38; H. Cunliffe-Jones, Deuteronomy. Introduction and Commentary, London 1951, pp. 132; G. Witaszek, pp.32-33.
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� Levicitus 25, 37.


� . S. Childs, The Book of Exodus.  A critical, theological commentary, Philadelphia 1975, pp. 479


� . To describe a pledge in Hebrew words erabôn or hăbol, hăbolah, or ăbôt, abtît were used. English similar word is; among others, “to engage”. Those words appear in: Exodus 22, 25-26; Deuteronomy 24, 12-13 and R. de Vaux, The Ancient Israel. Its Life and Insittutions, New York, Toronto, London 1961, pp. 171.


� One of the first mentions about a pledge is in the history of Jacob outwitted by his daughter-in-law Tamar. Jacob took her for the temple prostitute not knowing that she was his daughter-in-law. The payment was protected by the signet ring with a seal set into it, the lanyard and the cane being pawned. They were all the insignia of tribe’s warden. Genesis 38, 17–18: “And he said: «I will send thee a kid from the flock». And she said: «Wilt thou give me a pledge, till thou send it? » And he said: «What pledge shall I give thee? » And she said: «Thy signet, and thy bracelets, and thy staff that is in thine hand». And he gave it her, and came in unto her, and she conceived by him.”  Genesis 38;17–18; Exodus 22,25-26; Deuteronomy 24, 12-13 and other. 


� H. Cunliffe-Jones, pp. 137. R. de Vaux states that the coat was the specific substitute for a person and it did not have any value but symbolic one. R. de Vaux, pp. 172.


� Exodus 22, 25-26. 


� Deuteronomy 24, 6.
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� “For there were that said: «our sons, and our daughters, are many: therefore we take up � HYPERLINK "http://theology101.org/bib/ebd/ebd090.htm" \l "006" �corn� for them, that we may eat, and live». Some also there were that said: «we have mortgaged our lands, vineyards, and houses that we might buy � HYPERLINK "http://theology101.org/bib/ebd/ebd090.htm" \l "006" �corn�, because of the � HYPERLINK "http://theology101.org/bib/ebd/ebd099.htm" \l "005" �dearth�». There were also that said: «we have borrowed money for the king's � HYPERLINK "http://theology101.org/bib/ebd/ebd372.htm" \l "006" �tribute�, and that upon our lands and vineyards». «Yet now: our � HYPERLINK "http://theology101.org/bib/ebd/ebd135.htm" \l "007" �flesh� is as the � HYPERLINK "http://theology101.org/bib/ebd/ebd135.htm" \l "007" �flesh� of our brethren, our children as their children: and, lo, we bring into � HYPERLINK "http://theology101.org/bib/ebd/ebd062.htm" \l "002" �bondage� our sons and our daughters to be servants, and some of our daughters are brought unto � HYPERLINK "http://theology101.org/bib/ebd/ebd062.htm" \l "002" �bondage� already: neither is it in our power to redeem them; for other men have our lands and vineyards»”. Neh.  5, 2-5.


� “And if thy brother that dwelleth by thee be waxen poor, and be sold unto thee; thou shalt not compel him to serve as a bondservant. But as an hired servant, and as a sojourner, he shall be with thee, and shall serve thee unto the year of jubilee. And then shall he depart from thee, both he and his children with him, and shall return unto his own family, and unto the possession of his fathers shall he return”. 


� The contraindications concerning buying and possessing foreign slaves cannot be found in the Moses’ law (Leviticus 25, 39-49). What is more, no doubt there was a practice of selling Hebrew to foreigners. The slavery phenomenon has its detailed illustration in the story of selling Joseph, the son of Jacob. He was sold by his brothers to Midianic merchants (Genesis 31, 12-36).
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� Ez. 22, 12 and following.


� The very temple became the place of giving loan. We get to know abut from Jesus statement against the corrupters: „(...) and cast out all them that sold and bought in the temple, and overthrew the tables of the money changers, and the seats of them that sold doves” (The Gospel of Matthew, 21, 12). The Gospel of Mark 11, 15-19; the Gospel of Luke 19, 45-48, the Gospel of John 2, 13-22.
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� If he beget a son that is a robber, a shedder of blood, and that doeth the like to any one of these things - that doeth not any of those duties, but even hath eaten upon the mountains, and defiled his neighbour's wife, hath oppressed the poor and needy, hath spoiled by violence, hath not restored the pledge, and hath lifted up his eyes to the idols, hath committed abomination Hath given forth upon usury, and hath taken increase: he shall not live: he hath done all these abominations. He shall surely die; his blood shall be upon him.” Ez. 18, 10-13.


� Am. 2, 6.


� Exodus 22, 25-26: “If you take your neighbor's garment as security [for a loan], you must return it to him � HYPERLINK "http://www.bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=2&CHAPTER=22" \l "C1437#C1437" �before sunset� (…) Therefore, if he cries out to Me, I will listen, for I am compassionate”
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